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INTRODUCTION

The idea of personal identity and existential continuum represent
two important perceptions in considering the history of personal life.
This article will deal with the changes in personal identity which
marked the divergent courses of nineteenth-century Greece and the
Ottoman Empire. The evidence of personal literature shows that some
segments of Greek society evolved significantly from the archetypal
or model personality to circumstances more conducive to individual-
ism, where the model or ideal personality type ceased to operate as a
determinant of personality in many cases. The archetypal personality
appeared as the dominant form in pre-nineteenth century Greek and
Ottoman literature. Writers commonly associated individual person-
alities with personality prototypes in this literature, leaving only a
Jimited space for individual variation, and emphasizing conventional
types rather than individual variation. Archetypes were commonly
understood to represent spiritual bodies existing in a heavenly hierar-
chy, or derived from the hierarchy of Hell. Such archetypes became
the basis of earthly beings who or which conformed to the character-
istics and fates determined for each archetype. Archaic or conven-
tional personality descriptions could be derived from this medieval
perception of the cosmos without fully understanding the cosmologi-
cal philosophy behind it, as witness the many nineteenth-century peas-
ant societies where education in the cosmological philosophy was
not a prerequisite for retaining an archetypal personality ideal.
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This article will examine some instances in Greek and Ottoman
sources of the nineteenth century where the old archetypal model of
personality was retained, but under changing circumstances, and where
new concepts of identity emerged. The political and military collapse
of the Ottoman Empire was paralleled by resistance to collapse through
a conservative adherence to older psychological and social precepts.
To speak or write about reform at great length did not mean that the
reformers or people in society at large had broken the mold of the
conventional personality. In the Ottoman Empire, newer personality
types emerged only in rare and isolated cases until the end of the
nineteenth century, whereas the conventional personality type lost
much of its philosophical context for the average person who may
have reflected on these matters. In Greece, the contrary was true,
though many segments of Greek society continued to adhere to older
ideals of personality. As will be seen during the course of this article,
however, many Greeks began to have a sense of developing a new
identity for themselves which came as the result of revolutionary
change in great part, and also with long-term contacts with western
and northern Europe. Greeks had long been open to the outside world,
even under Ottoman rule, while many Ottoman societies had remained
isolated and inward-looking until the mid-nineteenth century at the
earliest. This study is therefore a preliminary effort in examingin these
changes in the concept of personal identity during the course of the
nineteenth century.

I. ARCHETYPAL PERSONALITY, INDIVIDUALISM,
AND EXISTENTIAL IDENTITY

The emergence of a new concept of personal identity marked so-
cial life everywhere in the nineteenth century. In Western Europe and
America, individualism assumed a central or more important place,
whereas elsewhere, the archetypal personality continued to dominate,
but in conflict with an emergent individualism. The distinction be-
tween the archetypal and individualistic personalities may be sum-
marized readily as a difference between a conventionalized and highly
developed formula on the one hand, and a loose association of char-
acteristics influenced strongly by contemporaneous movements and
environments on the other. The characterization of the archetypal per-
sonality in various genres of literature emphasized the creation of
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personality from predetermined factors.' Individual variation in a
changing environment was recognized, but usually understood as nega-
tive. Originating in medieval and ancient cosmological philosophies,
the archetypal personality survived as a concept in modern texts and
writings. By contrast, individualism recognized a much looser rela-
tionship between the predetermining elements and the person, and
moved away from cosmology as the primary determinant in charac-
ter. Astrology remained of interest to some persons, but had lost con-
tact with the ontological structures which previously gave the science
of the stars and universal bodies a comprehensible meaning. Persons
who adhered to astrology in the nineteenth century more than likely
were unable to associate their versions of astrology with any signifi-
cant scientific or philosophical doctrines from previous ages. In short,
even the “traditional” approaches had become merely another form
of existential identity extricated from all historic philosophical sys-
tems.

IC. G. Jung, “Archetypes of the Collective Unconscious,” in C. G. Jung,
The Archetypes and the Collective Unconscious, F. C. Hull (tr.), Bollingen
Series XX (Princeton, N. J., 1969), 2nd edition, pp. 42-43 gives the clearest
definition of Jung’s application of archetypes to psychology. He stated “In
addition to our immediate consciousness, which is of a thoroughly personal
nature and which we believe to be the only empirical psyche (even if we tack
on the personal unconscious as an appendix), there exists a second psychic
system of a collective, universal, and impersonal nature which is identical in
all individuals. This collective unconscious does not develop individually
but is inherited. It consists of pre-existent forms, the archetypes, which can
only become conscious secondarily and which give definite form to certain
psychic contents.” [p. 43]. Jung als recognized the unconscios as a zone of
chaos. See C. J. Jung, “Archetypes of the collective Unconscious,” in C. G.
Jung, The Archetypes and the Collective Unconscious, pp. 3-41 “whether
primitive or not, mankind always stands on the brink of actions it performs
itself but does not control.” [p. 23]. However valuable Jung’s views were on
the concept of the unconscious, they need not be interpreted as the source of
the discussion in this article. Certainly, Jung’s lamentation that progress re-
sulted in an increasing impoverishment of symbols would also find an em-
pirical validity in the sources discussed here. In Jungian terms, the emer-
gence of powerful individualism elveated the personal unconscious to new
heights, and caused the collective unconscious and its archetypes to be re-
pressed ever more deeply.
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Individualism as a concept is so diverse that few common themeg
can be used to describe the phenomenon. First and foremost among
the notions of individualism was the extrication of the individual from
any social philosophy founded upon the ideals of psychological de-
terminism in which the individual’s mental or spiritual being was seen
as rooted in and determined wholly by a spirit archetype belonging to
a universal hierarchy of such archetypes in a Great Chain of Being,
Another common theme in a society founded upon individualism
emerged from the wide diversity of humanity — the only common
way was that there existed no common way. This paradox has histori-
cally rested at the heart of social philosophies based upon individual-
ism. Furthermore, most identities molded by a system of education or
patterns of upbringing founded upon individualism would appear alien
and even bizarre to a society operating on a Great Chain of Being
social psychology. Individual development outside the archetypal so-
cial structure in premodern belief was viewed as an alchemical muta-
tion or transformation into a totally new type. By and large, alchemi-
cal transmutations of identity were understood as unusual or even
unique changes caused by either Divine intervention or some power-
ful magical process. What appeared as a magical metamorphosis in
the Middle Ages — the self-creation of a being — ceased to have any
alchemical significance in the nineteenth century, except among reli-
gious groupings still strongly attached to the cosmological psychol-
ogy and sociology of the past.

Before discussing the emergence of an individualist perspective in
the epistolary and autobiographical literature of the nineteenth cen-
tury, it will be necessary to give examples of both the archetypal and
the individualist orientations mentioned above. The juxtaposition of
medieval cosmological values and modernist individualism as dis-
tinct types need not be retained so absolutely in examining individual
instances. Nineteenth-century individualism tended toward the admi-
ration of celebrities, who were often, though not exclusively, self-
made persons, or individuals who had some achievement or other to
their credit. This celebrity-worship, or hero-worship as Carlyle or
Ranke would have called it, had something of mythological fantasy
about it, and combined elements of the archetypal personality with
individualism. Many variations and different combinations might be
found if time and space existed to be able to examine them. Lacking

Reid: Psychological Perspective in Personal Literature 57

space to function in a fully inductive manner, thg current :v,tudy'will
focus on a limited number of variables. First, the mter_re_latlonsmp of
archetypal personality and individualism in an age of crisis and ch?nge
will assist in developing an understanding of the means by which a
diverse individualism could emerge from a well-ordered and patt‘emed
chain-of-being philosophy. Second, the self-made man as a primary
psychological type in the eighteenth and nineteentl.l centuries will be
examined as a significant example of the individualist t.ype. By choos-
ing the self-made man as an important modern typos, it should not l:?e
understood that self-creation constituted the only or even the main
part of modernist individualism. Diversity of individuals in a Fandom
pattern rather than self-directed transformation into a new being was
the chief qualification of an individualistic social environment.

I1. PsYCHOLOGICAL FACTORS IN THE ARCHETYPAL PERSONALITY
A. Archetypes in Pre-nineteenth Century Literature

Archetypal or collectively-derived personality belonged properly
to the medieval period, though survived as a type well into the mod-
ern era. The medieval concept of personality envisioned the individual
as the product of an archetype. The individual human soul did not
materialize from nothingness, but from a spiritual archetype lodged
in the celestial firmament. All individual archetypes or “guardian an-
gels” had their origins in a greater spiritual prototype, and so on ina
Great Chain of Being. The spirit hierarchy created by God in all its
complexity and elaborateness reproduced itself in carnate forms which
lived their earthly lives according to the patterns pre-ordained in their
archetypes, and according to the decrees of Fate, a function of the
celestial Progress, or Time progression beginning with Genesis and
ending in the Apocalypse. All creatures good and evil were thus un-
derstood to have links to either celestial or demonic prototypes which
governed their movements, and which only God could alter.

Examples of this archetypal spiritual identity occur everywhere in
medieval and traditional literature. The Persian story of the vazir and
the brigand’s child illustrate the point well. An infant found aban-
doned in the camp of some brigands was adopted by a kindly vazir,
who raised the child as his own. The boy seemed to respond to this
environment, and over the years formed a bond with the king’s minis-
ter. In the end, the band of Arab brigands returned to the neighbor-
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hood of the vazir’s city, and the boy, now a young man, became reac.
quainted with his own kind. They plotted to invade the vazir’s man-
sion, and the young ward of the vazir helped the brigands murder the
minister who had acted as the boy’s father in order to plunder hig
wealth. The moral of this story for Sadi the thirteenth-century poet
was that an individual could be removed from the circumstances or-
dained for him or her, but would always seek to return to those cir-
cumstances. Indeed, the essence of character — the soul — would be
born into a determined character and personality which could never
be altered by environment unless so decreed by Fate. Only God could
make alchemical transformations which would alter the nature of any
given soul or archetype. Once ordained by Heavenly decree to exist
in a certain form, the soul could never evolve into another form by
itself or through its own initiative, or through the active forces of its
earthly environment.?

Medieval chronicles also took a similar view of history. All histori-
cal personalities and events symbolized the universal creation, the
Great Chain of Being, and above all the notion of Progress. In medi-
eval belief, Progress could be either the movement of an individual
soul in its journey through life, the period of time — Fate’s Progress —
when a certain people were destined to dominate the world, or the era
in which a certain king lived and ruled. His life symbolized the pro-
gression of time, and the events of his life became moments in that
time period. Every person and event became an ornament of the Great
Chain of Being. The thirteenth-century Oghiiz Khén story was an epic
poem of the Tirkmen assuming the form of a universal history in
which the founder of the chief Turkish ruling families — Oghtiz Khan
— gave birth to two sets of children through an angel appearing to him
in aray of light, and an angelic being who materialized from the wood
of a [sacred] tree.’ The thirteenth-century chronicle of Jazjani traced

*Sa‘di, Kulliydr, Muhammad °Ali Furight (ed.), (Tehrin: Amir Kabir,
1363), pp. 40-42. “Finally, the child of a wolf will become a wolf // even
though it is raised with a man” [‘dgibat gurg-zdde gurg shivad Il gar chi ba
ddami buzurg shivad,)” p. 42].

‘W. Bang, G. R. Rachmati, “Die Legende von Oghuz Qaghan,”

Sitzungsberichte der Preussischen Akademie der Wissenschaften, 1932 (25),
683-724.
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all of history from the Genesis and the ancient ]j‘rophets down to th.e
Saljiigs, Ghaznavids, and Mongols.* Rashid al-Din, the famous chrom—
cler of the Mongols did the same.’ Ahmedj, first of the Ottoman chr0t'11—
clers, composed a universal history which placed the Ottoman famll’y
at the culmination of all human history in the grand scheme of Goc'l S
creation. Such universal histories designed Fhe plan of all-human his-
tory, depicting human events as the progression from creation b).f Goq,
through an epoch of struggle with the forces of satz.m during mlllep1a
of Time in which the universe divided into contending zones of gxlst—
ence, and by which each zone subdivided into complicated hierar-
chies centered upon God or Satan as the original Prototype. In such
chronicles, the author’s intent was obvious. He intended to de‘mon-
strate how a certain people or king fulfilled the decrees of Fate in the
progression of time. Thus, Ahmedi ended with the Ottoman house-
hold because he deemed it destined to fulfill the goals of Fate. .
Bayhaqi, chronicled the Ghaznavid rulers of Iran and Central As:g,
put from the universalist standpoint. Kritovoulos, the Imbriot chroni-
cler of always intended to write a universal history, but contented
himself with a universalist biography of Mehmed II. Nonetheless,
this biographical history was framed in a universalist mode, showing
how each of the ancient peoples had come, fulfilled their fate as a
chosen people of God, and ultimately fell subject to a new chosen
people superseding all predecessors in the march of time towgrd thg
Apocalypse. To him, Mehmed II functioned as a key figure in this
march of time toward an ultimate and millenial fulfillment.® Mehmed
Sa‘d al-Din Efendi’s T4j iil-Tevarikh of the last quarter of the six-
teenth century considered the history of the Ottoman family, but con-
nected it with the cosmological doctrine of historical causation. He
described the origins and early development of the Ottoman house-
hold as that of a rising sun [tulii‘]. His opening chapters developed the
notions of millenial fulfillment of Divinely-ordained destiny in gen-

*Minh4j al-Din “Uthmén Jiizjani, Tabagdt-i Ndsiri, “Abd al-Hayy Habibi
(ed.), (Kabiil: Anjuman-i Tarikh-i Afghanistin, 1342-1343), 2 vols. ‘ .

SRashid al-Din, Jamic al-Tavdrikh, B. Karimi (ed.), (Tehran: Shirkat-i
Nasabi-yi Hijj Muhammad husain Iqbal va Shirka’, 1338). .

*Kritovoulos, Critobuli Imbriotae Historiae, Diether Roderich Reinsch
(ed.), Corpus Fontium Historia Byzantinae, (Berolini et Novi Eboraci: Walter
de Gruyter, 1983), 12-15.
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eral, but very clear lines. The allusion to “rising sun” served as more
than merely metaphor, but belonged to an elaborate doctrine of unj.
versalist cosmology.’ d
All of these examples demonstrate well the traditionalist concept
of personality as a derivation from some greater type, not as an indi-

vidual self-creation, nor as the molding of a personality through envi-
ronmental circumstances.

B. Nineteenth-century Texts and Archetypal Personality

Ottoman and former Ottoman cultures, including early modern
Greece, looked to a past dominated by oral culture. Written literature
and publication belonged to the province of the court and to elite so-
ciety. Although writing belonged to the province of the middle classes
publication did not. Even among the literate classes of people, oral
literature prevailed in the form of songs, folk and fairy tales, and oral
narratives of various types. The evidence seems to suggest that oral
cultures survived longer as a dominant medium in the Ottoman Em-
pire during the nineteenth century than they did in regions which left
the empire during this period. Outside the cities, oral literature still
dominated in countries such as Greece, whereas in the Ottoman Em-
pire, the new literature found difficulty in developing during the course
of the nineteenth century.

A primary problem for the upholders of oral tradition is the inabil-
ity to adapt easily to changing, contemporaneous circumstances. The
singers of epic or romantic songs usually resisted commenting upon
real and contemporaneous happenings, but rather extended the for-
mulaic structure of their repertoire to include new additions, which
came only some time after the events about which they sang. The gulf
separating oral literature and a written personal or public literature
was broad, and was marked by different approaches to contempora-
neous life and affairs. The person singing or listening to a traditional
song reflected differently upon events and life than the person record-
ing events as he or she saw them. The song was composed and then
circulated over a more or less broad area for a time. Singers still sang
songs about great battles fought during the Ottoman conquest of the
fourteenth and fifteenth centuries in the nineteenth century when the

"Mehmed Sa‘d al-Din Efendi, T4j iil-Tevdrikh, (Istanbul: Tab‘-khéna-i
‘dmerd, 1279/1862-1863), vol. 1, p. 12.
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Ottoman Empire was retreating. The seventeent'h—century Kurdish epic
of Mem u Zin had a large audience in Kurdllstan even in the egrly
qwentieth century. Greek Demotic songs remained a popular medium
even in the 1930s and 1940s, though newer songs were c.omposed to
join older ones. The art of the nineteenth-century Turkish ozan, or
singer of epics, still included the recital of the Dede Korkut epics, the
deeds of Sari Saltuk, and any variety of newer or older songs bgsed
on these and other epics or romances. Indeed, S)Ach ozans survived
and performed even in the mid-twentieth century in Tyrkey. Suqh oral
literature is almost psychologically impenetrabl.e, since the singers
and narrators relied on highly formalized techniques of representa-
tion. One finds highly generalized, and elaborately-structured psy-
chological states represented in such 1iterature.. In fact, some of these
general states of mind have great psychological dept_h andl appfeal,
though they were composed chiefly with a broad audience in m1nd,
and usually did not reflect the inner state of the composer or singer.
This formalism differentiated oral literature from the personal litera-
ture of letter-writers, journal-keepers, or autobiographers.

1. Examples of Psychological Depth in Oral Literature

Turkish oral literature from Anatolia could yield examples of pro-
found psychological reflection at times. The subsequent discu‘ssmn
includes only two examples from a vast collection of tales, and is not
intended to be comprehensive. One example comes from the Bookvof
Dede Korkut, surviving in manuscript from a copy dated to the mid-
sixteenth century. Without entering into extensive analysis of the te?ﬁt,
the numerous tales, and their sources, one may find passages with
some psychological importance. The shepherd’s life appears in tht‘ase
tales as physically—debilitating and anxiety—ridden as the following
passage demonstrates.®

“Qardngii akhshém oldnda gdyghilii chobdn
Qér-ile yaghmiir yaghénda chagmdqlii chobdn
Siidi paynir bol qdymdgqlii chobdn.”

$Anonymous, Dede Korkut Kitabi, Metin-Sozliik, Turk Kiltlirini
Arashtirma Enstitiisii (Ankara: Ankara Universitesi Basimevi, 1964), pp. 15
and 18.
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“Shepherd, anxious when night’s gloom falls,
Shepherd, busy with the flint making fire when snow or
rain falls,

Shepherd, sated with cheese and clotted cream...”

The primary psychological characteristic of this passage is the anxi-
ety [gdyghii = kaygu] of the shepherd [chobdn]. Even though the rhe-
torical components of the passage suggests it was a song or part of a
song with a formulaic structure, the composer bestowed emotions
upon the shepherd. Medieval Turkish songs and tales understood cer-
tain conditions in life to have spcific sets of emotions and attitudes
associated with them. Medieval ideas of personality originated in ar-
chetypal allegory where the individual did not exist outside his or her
type, and, in fact, was deemed to originate in the celestial prototype
of his or her social order, being considered a unique variation on that
prototypical original. Modern psychological thought still relies on the
notion of archetypes, especially in the thought of Jung, but even here,
the tendency was to function in an iconoclastic mold conducive to
ideas of individualism. This reflective interlude in the Dede Korkut
narrative did not describe any identifiable individual, and was not the
personal reflection of any known shepherd. The ozan merely sang
about what any shepherd may have felt, and that is all one can find in
such oral literature.

The Demotic song of Christos Milionis memorializes this Klephtic
chief’s raid upon Ottoman-held Arta dated about 1750-1760. This
epic song contains almost no psychological material, general or per-
sonal, and, in fact, gives no reliable information about milionis the
person, only that he made a raid and was finally killed by the “Turks.”
One line of the song does present some vague notion of a psychologi-
cal state. When asked by Souleimdnes to submit to the Sultan
[Basileds], Christos is said to have replied:

Ooov o Xgnotog Zwvravog, Tovpxinoug dev mpooruvael.’
“While life is in Christos, to Turks he does not do homage.”!?

°Claude Fauriel, Chants Populaires de la Gréce Moderne, (Paris, 1824),
I p. 6.

"John Baggally, Greek Historical Folksongs: The Klephtic Ballads in
Relation to Greek History (1715-1821) (Chicago, 1968), p. 29. See also p.
30 for Baggally’s comments on Milionis’ life.

Reid: Psychological Perspective in Personal Literature 63

The primary psychological aspect of this song is in Milionis’ re-
solve not to surrender, and the maintenance of a rejcalcnr.ant stance
despite his impending death. The song’s'purpose did not mclu@e an
effort to grasp the hero’s mind or emotions, but‘rather a desgeA t(ip
commemorate his deeds and epic deathina .due! with the derveni dqa
sent to capture him. Anyone seriously conmderu_lg an at-te?mp.t to find
personal insights into the life and psyche of Christos Milionis would
be sorely disappointed by the archaic and archetypal manner of .char—
acter development in the tale. The song might evoke emotlons. in the
listener or audience, but could never yield an understanding of
Milionis’ emotions or manner of thinking, other than the archetypal
and formulaic patterns of the songs themselves."! _

Serbian oral literature also demonstrates a similar trend as discussed
above. The folk epic Marko Kraljevic has psychological elements,
mostly frozen into the leisurely-paced interactions of the poem. When
asking advice from his mother, Marko and his mother pass through a
highly-stylized conversation which was molded more for its outward
sound and verbal arrangement than for deep reflection on the quan-
dary facing Marko. When Marko rides off to join the Sultan’s army,
he falls asleep after drinking, and his cup falls from his hanq, which
never happened to him before, as his servant Goluban tells him. Thep
Marko relates to Goluban his dream of his family being attacked, his
treasury pillaged, his wife abducted, and his mother trampled under
the hooves of horses.'? This anxiety dream or nightmare, was part pf a
ritual progression of portents in the view of the singer. Psyc.:hologlcal
insights to be gained by understanding the dream were ach1§ved only
through a commonly-understood means of dream 1nterpretat10n. Such
incidents as falling asleep and dropping the cup were signs of greater

UEven in songs dealing with such internal processes as Qreams, the ex-
pression is both archaicizing and formulaic, that is, it consmlers.events as
some indeterminate point in the past, and does so in the formulaic style' of
most songs. See, for example, the “Dream of Demou” also in Claude Fauriel,
Chants Populaires de la Gréce Moderne, 1, p. 43 which could render some
psychological insights, but being so generalized in purpose, tht? song only
speculated on why the hero kisses the turban or armaments m, his dream.

2 Anonymous, “Marko Kraljevic and Mina from Kostur,” collected by
Vuk Stephanovic Karadzic, published in Thomas Butler (ed.?, Monumenta
Serbocroatica: A Bilingual Anthology of Serbian and Croatian Texts from
the 12th to the 19th Century, (Ann Arbor, 1980) pp. 401-403.
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spiritual forces at work, and acted as omens, while suggesting the
cosmic significance of the dream.

Vuk Karadzic also wrote the life of the Hajduk Veljko Petrovijce
published in 1826. This prose narrative biography was based upon ;
combination of folk narratives and other first-hand information. Very
little psychological depth exists in the biography. For the most part
the hajduk’s deeds as a leader and a commander were recounted oné
after another. Two passages alone show some awareness of an inner
emotional life. When Veljko dressed in the costume of the hajduk in
clothes he had hidden, his wife grieved that she had married a hajduk,
During the Ottoman siege of Negotin in ca. 1810, Veljko kept the
discipline and courage of his men high, and everyone was forced to
hide his fear, and keep an optimistic appearance whether they had 4
strong fear or not. When Veljko was killed by a shell, the Serbian
troops in the besieged town began to express their fears and anxieties
openly. Neither of these instances demonstrates more than an occa-
sional reference to the emotions, and, in fact, the basic tone of the
biography was the submersion of the inner feelings in precisely the
same manner that Serb soldiers were forced to submerge their feel-
ings of fear while their commander Veljko lived and inspired them to
resist.”® The first work, a folk epic comparable to Demotic songs in
Greece, is comparable to the second in that Karadzic either collected
the song, or wrote a history inspired like other Romantics by a folk
model. Other writers in Serbian might have displayed a greater inter-
est in the inner meaning of life, as for example, Petar II Petrovic Njegos
-[1813—1851], whose poetry tended to combine folk themes with the
inspirational aspects of Romanticism, !4

The point in this part of the discussion is that personal literature
evolved from an archetypal or folk pattern where psychological atti-
tudes or perceptions of inner life were inspired by magical or cosmo-

"*"Vuk Stephanovic Karadzic, “The Life of Hajduk-Veljko Petrovic,” in
Thomas Butler (ed.), Monumenta Serbocroatica: A Bilingual Anthology of
Serbian and Croatian Texts from the 12th to the 19th Century, (Ann Arbor,
1980), pp. 332-341.

"“See his poem “The Mountain Wreath,” for example, and the accompa-
nying discussion in Thomas Butler (ed.), Monumenta Serbocroatica: A Bi-
lingual Anthology of Serbian and Croatian Texts from the 12th to the 19th

Century, (Ann Arbor, 1980), pp. 357-359, and his other poems cited in this
same volume.
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Jogical perceptions of the human psyche. Human existence was part
of some broader [divine] plan, and constituted a level of spiritual be-
ing originating in the mutually-conflicting worlds of the heavens or
hell. Such an understanding of the human psyche considered indi-
vidual human expression as conducive to chaos, and was alien to the
pasic principle of public broadcast of the inner self in any form. For
that reason, many songs celebrated the feats of this or that hero, or
mourned the fate of this or that maiden, and so on, while the culture
which produced such songs or tales could not understand the need for
publishing letters, diaries, or biographies.'® For this reason, the ap-
pearance of numerous autobiographies in Greece during this period,
as well as the preservation of large collections of nineteenth-century
personal documents in Greece demonstrates that at least part of Greek
society had evolved from a cosmological view of human existence to -
a more individualistic and less fatalistic perception of the human be-
ing. The same cannot be said for the Ottoman Empire, where the old
oral culture, combined with a harsh and repressive censorship admin-
istration, prevented all groups from expressing an interest in the indi-
vidual human psyche until the last quarter of the nineteenth century.

2. Oral Tradition and Autobiography: The Kolokotrénes Memoirs
Theddoros Kolokotrénes narrated his memoirs to Giorgios Tertsétes,
who was the librarian of the Greek Parliament in the reign of King
Otho. Kolokotrénes began to dictate to Tertsétes in 1836, and the
memoirs were published between 1846 and 1852. Tertsétes had diffi-
culty in negociating with Kolokotrénes, who objected that he was
illiterate, and generally resisted dictating his memoirs for a time.
Tertsétes nonetheless convinced the general to embark on the project.
Kolokotrénes began to dictate to Tertsétes in 1836, and the memoirs

150n the different factors influencing the oral transmission of songs and
oral poetry, see: Ruth Finnegan, Oral Poetry, Its Nature, Significance, and
Social Context, (Cambridge, 1977), pp. 134-153, who rules out oral trans-
mission by memory alone of an oral poem over centuries, but who accepts
the survival of basic themes, plots, motifs, and so on altered by a combina-
tion of memory loss, changing environments in which texts or passages might
cease to make sense, and the impulse to recreate. Nonetheless, stock phrases,
formulas, and stereotypes continue to assist singers in the recreation of new
songs based on older motifs or plots.
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were published between 1846 and 1852.

The reasons for publication of his memoirs were to provide a pow-
erful political symbol for the first generation of modern, independent
Greece, and to leave a record of his accomplishments in the war of
independence for the new generation, as a source for education and
inspiration.

The typological analysis of his memoirs indicates that Kolokotrénes
involved himself much less in spiritual self-examination than did
Makrygiannes. Indeed, Kolokotrénes’ Memoirs represent an epic ac-
count of Kolokotrénes’ and others’ deeds before and during the Greek
war for independence. The epic nature of the memoir owes much to
the oral narration made by Kolokotrénes to Tertsétes, and is implied
in the occasional reference to the singing of Demotic songs — the
Klephtikd — of Kolokotrénes’ men, which the commander observed
as one of the members of the audience. Kolokotrénes refers to the
customs and activities of the Klephts in one section of his memoir. Of
these songs, he stated: they were Toayovdia nowwxa and that the
Klephts sang them along with other entertainements such as dancing,
drum-beating, and so on. He described their creation and dissemina-
tion as follows: Ta Toayoudio Ta eXapVEY OL XWOLOTES, OL OTOAPEL
pe toug Aveais. Ta Toayovdia noav vuvol, epnuepLdec
otootuwtkaus. [“The villagers composed the songs, sung with lyras.
The songs were anthems, military annals™].'® It is clear from this ref-
erence that the revolutionary general knew both that he owed a debt
to the Klephtic ballad as a source for his own military annals, and that
he distinguished intellectually between the Klephtic ballads he heard
sung in his military days, and the straightforward narrative of life and
events he gave to Tertzetes. In a different way, Kolokotrénes had
evolved from the traditional man he was, restrained from inner self-
exarmination, to an ambiguous new man who was militarily a self-
made man, but intellectually and emotionally a survivor of Ottoman
Greece. On the one hand he made the new world he lived in, but could

'*Th. Kolokotrénes, Hapanta (Apomnemoneiimata, Dike) (Collected
Works), Elles Alexios, et. al. (eds.), (Athens, 1821, [1977]), I, p. 269. The
translation by Mrs. Edmonds is totally inadequate for this passage, having
“hymns” and “newspapers” rather than “anthems” and “annals.” Kolokotrénes
meant neither religious hymns, nor newspapers, but songs which both eulo-
gized and memorialized the military deeds of the Klephts.
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not make himself over into 2 new man participating wholly in a new
Cm’?ﬁiﬁ;‘ epic component need not diminish the yal‘ue of _the narrative
as an historical source. Innumerable important insights into the'carr}-

aigns conducted by Kolokotrénes and others may be found' in _hls
text. Rather than being simply epic poetry, the text isa gomblnatlon
of epic recital and prose revelation of deeds.and historic events as
accomplished or observed by Kolokotrénes himself. These memoirs
also contain much valuable information about the concept of family,
military affairs, daily life in the period of Ottoman rule aqd the Greek
Revolution, and the important personalities who came into contact
with Theédoros Kolokotrénes."

EyivoL eixo0t xeovaY, uiavdevdnra wal snf]ga £0G
modrtov ITgoeotol Tov Asowagtov,fov oToiov Tov
yénaoe ¢vag ITaodg eg 1o Avo’t:rc}?u. Extwoa omTia,
ETQ0 TEOWMLO EMALS, QpTTEM, EYLVO vouorians,
gpUAaya ®aw o PrhaeTt. Eo‘cexéguore TAVTOTE UE TO
Tovgént. Mag epbovnoav o TOUQ:A.OL HOL tq@ela’v va
LLOLG OROTDOOUV, SEV MUITOQOVGAY OUWG, 6LOTI: 0 TOMOg
fitov oe dxon. Kaw emolepovoay va Hog fxakachvv Ue
wd0e TV, Eotelvay pia row 300 poQaig EROTOV MOl
Sandoove OTQOTITAS OL0L VO LG K"c'u:m(}quv, dev
nag elyav eig o x£QL 1o eV Uag TI:E'LQ(I’E(IV. Eidav on
dev elyav Slagoed pe TV TEXVT, Bynxa’v paveQd,
enfoapEe xauméoL, eguyape. OvTovpnot epdvioay oha
to ayaBd pag xou €dwxav diatayny, omov
axovoBovpe va pog xohdoouvv. "Eperva pe Bmélsna
KOAOKOTQWVALOUG, MHQOTEQOL ELG TNV Jr'cMmav,
ETTNYQUEV EIG TNV MAVNY, OQIHAUEY TOLS Qapiiog poig
wol £TELTA EYLALCOPE, EONRWONRANE paveQd,
gouvaEapue oTQATIATAG, TOTE sErﬁvta, moTe
ohydhregoug. Epetvape d0o yoovous xkecptqtg, EMELTA
IV TME BEV EUTOQOVY VOL PG HAVOUV TLTOTA KOl

"Th. Kolokotrénes, Hapanta (Apomnemoneimata, Dike) (Col}ected
Works), Elles Alexios, et. al. (eds.), L, pp. 242-243. idf:m., Kolokotr?nes, The
Klepht and the Warrior, Sixty Years of peril and Daring, An Autobiography,
Mrs. Edmonds (tr.), London: T. Fisher Unwin, 1892. pp. 88-89.
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poag efaray mah appatorote. Eiya to AgovtdoL xa
v Kagttawa, éxavav téooepove mévte X00voUg
OQUATOAOUC.

When I was twenty years of age I married the daughter of
the chief primate [headman] of Leontari, a man who had
been ruined by a Pasha in Nauplia [Nauplion]. As I re-
ceived in dowry both olive trees and a vineyard, I built
houses and settled down as a householder,® but I still took
care of my Armatolik, and always went about with a gun,
for the Turks envied us and wished to slay us all; they were
not able to do so because our place was situated on the
heights. They therefore kept a continual warfare againstus -
by craft and subtlety. At one time they sent one hundred,
and upon another occasion two hundred soldiers to attack
us, but as these were not able to get us wholly in their
power, they did not carry this attempt. I saw, however, that
if they continually found that artifices failed they would at
last come against us openly. We received information of
this, and fled away from the place. After we left, the Turks
went and destroyed all our possessions, and issued orders

that wherever we were found we were to be destroyed like-
wise.

I now found myself with twelve Kolokotroni, all younger than
myself, so we took our families to Mani and left them there; and then
we rose openly as Klephts, and got together our soldiers, sometimes
sixty in number, and sometimes less. We remained Klephts for two
years straight off, and afterwards, when they found they could do
nothing against us, they offered us the Armatolik again. I had Leontari
and Karytaina given into my charge, and I remained there as Armatolos
four or five years.”

The orality of this text is apparent from the continuous use of the
first person by Kolokotrénes, who has summarized in a flowing nar-
rative the early years of his life. This orality seems deceptively spon-

"®Edmonds has translated vOLxo®VENG as simply “householder,” but a

better translation would be “man of property.” The usual twentieth century
meaning of “landlord” is totally inappropriate here.
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— just as a Demotic song seems similarly spontaneous, but
gy 1 a fixed text. In fact, Tertzetes has recreated the effect of an
b 1-ecliyloivery as though he had written down exactly \.Nhat
b= k etréones,rf:latf:d orally. An experienced note-taker can write as
KO[‘Olo s a person speaks, but without special training or a §pemal
rapldhy :d it is not likely that an exact rendition of the narrative can
" ?’Odl!lced without some stopping and repetition of passages.

g 1;;% most important aspect of this memoir is that it_ represeqted an
offort to translate the oral culture of Ottoznan Greece into the_ﬁ;irag
mode of Europeanized Hellas. Kolokotrqnes, unable or un\;ftlu 1gde_
Jearn reading and writing, made congessmns to Fhe nechu ra o~
velopment. The result was the conscious matchlpg of ttotréll';iir; nd
Europeanate genres, an oral narrative converted into 32 tz;u tE:thdid
phy. Just as Perrot commented above, the qral nature of this o
not make it any more spontaneous or gequme as an experlerice,_u .
the author continued to control the meaning of the content at w1
i i$ purpose. ‘
mo"}i:etxoisr;lengalriemel of this text is not difﬁcult tg find. Kologotrgnfs
was speaking, after all, about himself and his family. No do? t i,;((l)&;l :i
therefore, that this autobiography belongs to the category ohpi o
literature despite the fact that it also sc?rved as a symbolic his cirythe
an era. The psychological motives behind the text pelong m}c:rf:1 ;205
1830s and 1840s than they do to the Ottoma_m period and the ’ ar;
One is not reading here a series of letters wr}tten by Kolokolgrones
these events unfolded, but rather a recollect.lon of tbe past yhe_l hmilln
who made no personal notes in a diary during the time of ¥h'l? Vs
spoke. Being illiterate, he could not keep such’ a rfacord. t ;s eral
dence alone is enough to demonstrate Kolokotrones debt to the o
iti oman Greece. .

traglltlliznr:lgrif))itrt represented a transition from a.rch.et.ypal percepu'ons
of the individual to a more existential mod_e of individual expressu)n(i
Kolokotrénes’ individual identity made its appearance, ltJ)u]t resete; .
clearly in the shadow of the archetypal hero-_soic.her. The_: dz.1 e}gﬁal f
this personality pattern — the archetype c.iommatmg .the in hm -
could not find an accurate representation in thfe autobiograp 101? :
which used the literary medium of individua.hsrp — prose aqu 1(3glliffie
phy written as a personal reflection — to ex.plaln KolTkotr(;)r;fI:]sd iy
history. In other words, archetypal expression was blurre and o
sorbed by the prose autobiography leaving an ambiguous an
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tain insight into Kolokotrénes’ psyche. Epic heroes did not sing songs

of themselves, while memoirists relied on a daily record of their ge.
tivities written by themselves to present their lives as a contempory.
neous series of interrelated events. In the past, the illiterate leadey
with an illustrious military career became the subject of epic talag
sung by minstrels and circulated broadly through oral recital in alj the
regions of the Ottoman Empire. Only the sultan became the subject
of a biography written by a court chronicler. This former subject of
the Ottoman Empire — previously a bandit leader at that — broke the
traditional pattern, but in having someone else write down his recol-
lections, he could not fully express his own inner feelings. He there-
fore symbolized the transition from the archetypal personality oper-
ating in the realm of the collective unconscious almost totally and the
individualist who was constantly seeking ways to replace the indeter-

minate unconscious and its archetypes with a self-made personal unj-
verse.

III. INDIVIDUALISM AND THE SELE-MADE MAN

1. Makrygidnnes Memoirs

The self-made man [or woman in a few rare cases] belonged to the
period of revolution, and could be found in Napoleon Buonaparte,
Herbert Spencer, George Sand, Andrew Carnegie, Richard Guyon,
Garibaldi, and in Greece in the form of Io4nnes Makrygidnnes. If
self-made men existed in the Ottoman Empire, and they undoubtedly
did since Makrygidnnes began to make himself into a new man even
while he still lived under Ottoman rule, they were confined chiefly to
the world of entrepreneurial activity. Self-made men did not exist in
the military profession until the 1880s or later in the Ottoman Em-
pire, and were not apparent in politics until 1908. Self-made literary
figures began to appear in the era of the Tanzimat, chiefly in the 1860s
and later, but often under a cloud of suspicion, and usually in exile.

The psychological orientation of the self-made man contained all
the contradictions of the ambitious iconoclast uncertain about aspects
of the change he has made. He has on the one hand assaulted and
attempted to destroy the conventions which would have restricted his
upward social mobility. On the other hand, he could become dog-
matic and single-minded in some things, establishing new conven-

tions of his own, or retaining older conventions without being aware
of such a debt to tradition.

~ cial upstart,
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< nes Makrygidnnes presents an excellent example of the up-
e ;al mobility which characterized the age of the Greek Revo-
wa-rd SOI-CII had begun as a child of shepherds, moved to the c!ass of
o be to Alf Pasha’s personal secretary, then to mercantile sta-
servantci fogm thence to the rank of general. The mentality of the.so-
. and the philosophy of individualism at any price, might
11 characterize Makrygidnnes, who moved from the world of Otto-
p° ial strictures to a more independent status even pefqre the
manlsct)iim came. His will to independence asserted itself in his suc-
rEvofﬁl efforts to become literate. He moved from the wor-ld of Otto-
. oral culture to the world of literacy by an impressn_fe and an
manedible act of individualism. Without being a Europe'an hbe.ral, the
1r?lgll:c:hant—turned—ge,ner:al epitomized the ¥iberal principle. His vzry
actions demanded a respect for the dlg'mty- and worlth of -thde me ;—t
vidual in which “the right, even the o'bl-lgatlon, of private ju gmide
was a dogma widely affirmed. The ind1\f1dual should.be free to ficln ;
for himself, and he should decide for himself, what is .true,fl‘lsz : .;13_
virtuous.”®® From this distinct and unquenchable quality (;1 in l11v1 B
alism can be seen one aspect of post-Ottoman GI:&ECE:, where the o y
ways and historic times were remembered, but in the v1goron;s Er;n
optimistic individualism of some, became reduceq’to a past mnted
the stage of life’s psychological continuum. Makrygiannes represe !
a new Greece where the individual ‘could express al.l manner (jx
thoughts from cherished religious b'ehefs tg personal life §t02es;1;01_
fair example of this individualistic life continuum appears 1n the

lowing passage.”

M’eotethav gpéva, ta 1811, Tov rcd\rf'cgewe auTOV o
Almoodg g Ty "Agto. "Exatle AUTOOOY ROUQOG
elc "Aota. Tov yupepe o AMmaoog va Ha\m: OTL TOV
ayOITOVOE KO TOV ELXE E1G TO HUOTLHA, TOU yedopata.
"Hrav tipog dvOgomog. Tov héve @avaon ALd0QN Y.

1*Walter E. Houghton, The Victorian Frame of Miric;,SI;Iew ;aven: Pub-
i i i ity Press, 295
lished by Wellesley College in Yale University :
) 2gM.e\l{rygiannes, Apomnemoneiimata [Memoirs], Speros Asdra_chas (ed.),
[Athena]: Ekdoseis Karabia, n. d., p. 19; Makriyannis, The Memoirs oJ; (l}Jer?-
eral Makriyannis, 1797-1864,H. A. Lidderdale (ed.), London: Oxford Uni-
versity Press, 1966, p. 9.
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Tote yvoebet vo p-aiion ei1g 1o omiti Tov epéva, dev
n0elo va ndatlo. Mov eine, = Ba #dting nou pe to
OTaVIoV. =AVT6 8EV PIOQOVOO, YA TO ATOPUY®, OT-
elye OUvaun. "Exatla pue oupgovieg, dteym wg Soviog
dev xdbopat. =Kdvw tv nneeoia Tov omtiol cov,
Opwg 0o YVOQELOTM ROL UE TOVC XATOIHOUS VO
daVELOT®, VO RAUW KoL EPTOQLO, OT ElpaL YUV, var
vouBo. (Avtog rav Qrideyveos, dev noduve Timotog).
[Todbtn ovugovia avthvn, Tou sima, ®ow devtepov Ta
POVLE TOV OTLTLOV GOV, Va Bavtan 1 yvvairo cou ta
XQNHATA %ot TOV AOYaQuouov, Eépel yodpuata. Koy
va pov divn va g Ywvitw, va Tudln dtay géovm to
POvio ®at OTL ®Aver va whepivr). To idtov xat eig
Tahka To Podvia, va pnv Aéte Ot Tdpa pe Prénete
YUUVOV %o adLov’ viuuévov xay B Aéte 6T eipon
#hégne. "Exatla weneiveg Tig ovpgpovieg omol tou
elma non €xapa o’avtdv déno. yedvove. MOdwoe ron
aLTOg d1d PoToV TeTpandoLa yeooLa dha. Tov Thtnoa
£vo OAVeLo ®al pov TOdwoe pe Tonov Ta dena SHdena
ToU Xeo6vov. Tovguiaoa opoloyia ®al TV £xw wg
onueQov. Auto to TLipomhixt poxapue %’ oauTog.

I was sent there in 1811. Ali Pasha had settled him with a
wife in Arta, where he remained some time, but Ali Pasha
wanted him back, as he loved him dearly, and used him as
a private secretary. He was an honest man, by name

Thanasis Lidorikis. He then wanted to leave me behind in

his house, but I was unwilling to stay. So he said: *You’ll
stay whether you want to or not.” And I could not avoid it,
as might was on his side. So I stayed, on the understanding
that I did not stay as a servant. ‘I’ll do the work of the
house,’ I said, ‘but I'm going to get acquainted with the
townspeople and borrow money and do some trade to put
some clothes on my back.” (He was a miser and had given
me nothing). *That’s the first thing to be settled,’ I said.
“Then about the shopping for your house. Let your wife
keep the money and the accounts, because she knows how
to write, and let her give me the cash to go shopping for
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her and let her weigh everything that I bring and pay what
is right. And let it be the same with all purchases, so that
you shall not say I have robbed you. Because today you
see me in rags, and tomorrow you’ll see me properly
dressed, and so you’ll say I'm a thief.” So I stayed on these
terms I made with him, and stayed in this service ten years.
For pay, he gave me four hundred groschen in all: I begged
a loan from him, and he gave me one at twenty percent the
year. | entered into a written agreement which I have to
this day. This small service he rendered me.”

In this recollection of his childhood, Makrygidnnes portrays an
‘ndividualism of spirit and a sense of personal development which
would be remarkable in any place or time. He has departed the world
of the Ottoman redyd, or subject, where self expression was totally
forbidden, much less the gumption to argue with one’s master about
becoming independent. In these memoirs can be seen an element ch.ar—
acteristic of much personal literature — an optimism of spirit which
promotes a pathological will to shatter the icons of the past and to
build a fluid continuum of existential being adapting to new develop-
ments as they might have occurred. Such a mind broke from rigid
archaicism — the Ottoman mold — and advanced to a more modern
identity without the need for much conversation about reform.

Just as Kolokotrénes signified a traditional personality with the
archetypal mentality controling the individual, Makrygidnnes repre-
sented an individualist who retained many archaic elements in his
mental and emotional makeup. Having made himself into a new man,
he could not abolish his Ottoman cultural background entirely. His
adherence to traditional Greek Orthodox religion as learned in his
village and at Arta, as well as his personal exercises in record?ng and
interpreting his dream visions give ample proof that he retained an
enduring attachment to the psychological factors which had previ-
ously combined to make the archetypal personality.

2. “Omer Pasha’s Biography

In the period of the 1820s to the 1870s, self-made men were a
rarity in the Ottoman Empire. Such an individual would have been
out of place. Only revolutionaries and foreign adventurers developed
new identities through their own efforts. Individuals who wrote auto-
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biographies did so more as a self-defense than a self-fulfillment. Evep

the most powerful members of the state and intelligentsia feared the

sultan’s censors, whose dominance in the publishing industry made
the republication of archaic writings safe, and the publication of one’s
own deeds and aspirations seem to be dangerously close to a com-
mentary upon, even a critique of, the state. Greece and the Ottoman
Empire were quite clearly differentiated from one another in this re-
spect.?!

One example of a self-made man in the Ottoman military elite was
“Omer Pasha [1809-1871]- the former Michael Lattas, an Austrian
Croat by origin. No autobiography of Lattas exists, but a biography
by his intimate friend and physician, Dr. Koetschet, gives significant
insight into the development of Lattas. Lattas had deserted from the
Austrian army in 1827, and fled over the border into Ottoman terri-
tory at Glamoch, where he worked for a few weeks as a household
domestic doing the household chores for the Beg Filipovich. When
he earned enough money, he travelled to Banjaluka where he entered
the service of Hajji “Alf Boich as a woodcutter. Lattas never told
Koetschet why he deserted the Austrian army, but the good doctor
assumed it had to do with some debt or affair of honor.22 The emo-
tional transformation of Lattas into an Ottoman Muslim began at this
point, when Lattas sat in a melancholic state over his meals — dis-
tinctly different than what he used to receive at home — and fantasized
about home. “Wie oft saf der arme Micho recht traurig in einer Ecke
vor dem kaum beriihrten landesiiblichen Essen und gedachte wehmiitig
der saftigen Schinken und anderen guten Gerichten seiner braven

*'The most significant text showing Makrygidnnes’ attachment to a tradi-
tional or cosmological religion rooted deep in Greek and Mediterranean ru-
ral tradition is to be found in Stratigos Makrygidnnes, Ordmata kai
Tha[ii]mata, (Visions and Miracles), Angelos N. Papakostas (ed.) (Athens:
Morphotiké Idryma Ethnikés Trdpezas, 1989).

“Bazancourt, L'Expédition de Crimée, L’armée francaise & Gallipoli,
Varna et Sébastopol, Chroniques militaires de la guerre d’Orient (Paris:
Amyot, 1855), I, p. 27 states that Lattas’ father, an officer in the Ogulini
Regiment, had been convicted of misdeeds relative to his military service,
and as a result, “la position du jeune Lattas dans son reegiment devenait

impossible...” [“the position of the young Lattas in his regiment became
impossible...”].
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Mutter;, und auch seines flotten Lebens mit den K.s;nrneraa'm_."’‘23 While
Koetschet obviously dramatized Lattas’ melancholy [wehmiitig] state,
it is probably true that Lattas had been depressed, as any refugee de-
serter in a foreign land would likely be. _

Through this stage by stage movement into OtFoman society — ac-
companied as it was by depression and psychologwalv change — Latltas
underwent a process of alienation from his old Cro.':.lgan afld A_ustnan
identity to a new Ottoman one. His new master Hajji ¢Ali Boich rec-
ognized in Lattas an able man, and suggested that the only way for
the Christian refugee to advance in Ottoman society was to cgnvert to
Islam, and learn Ottoman Turkish. Lattas took this suggestion, and
sat at his master’s table, becoming the confidante 'of_ local_ begs and
hojas. In this intention to advance socially by asspmatmg with impor-
tant people above his station, Lattas had much in common with the
young Makrygidnnes in his early days at Arta. Soon, Lattas became
the tutor of Boich’s children. With this conversion to I‘s]am,
“verbesserte sich die soziale Lage Omer’s...”* [**Omer’s social po-
sition improved...”]. This evolution from young subaltern to desertcfr
to domestic to woodcutter to Muslim tutor of an Ottoman notable’s
children, accompanied by the learning of a new lang_uage, was cause
enough to alienate ‘Omer from his past, but he.lwed in Bz?njalukz? for
two years “...ohne daf er die geringste Nachricht von seiner Heimat
erhielt, wo er auch bald in Vergessenheit gerieth”” [“...w1thout re-
ceiving the slightest news of his home, where he also langmshed_ in
the state of forgetfulness”]. This total alienation frorq home, famlly,
and paternal culture forced Lattas to make himself into a d1fferent
personality, to become *Omer and to forget Mlchi?.el .Lattas. Thl.S trau-
matizing shift in identity left him in state of amblgu_lty about hls own
sense of existential being. The new, artificial identity made it easier
for him to become more Ottoman than the Ottomans, so that when he

2Dy, K.[oetschet], Erinnerungen aus dem Leben des Serdar Ek_rem Omer
Pascha (Michael Lattas) (Sarajevo: Druck und Vcrlag' von Spmdle'r und
Léschner, 1885), p. 7. “As usual poor Micho sat quietly in a corner with the
scarcely-touched customary meal of the place, and he tho.ught with a deep
melancholy about the juicy ham and other good dishes of his worthy mother,
and also of his free and easy life with his comrades.”

*Ibid.

BTbid.
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went into the service of Ibrdhim Pasha, commandant of Vidin — a
proponent of Europeanizing the army —*Omer’s star rose rapidly. When
introduced to Mahmiid II’s grand vezir Hiisrev Pasha, he rose rapidly
in the ranks of the Ottoman army.

*Omer Pasha’s career began in the era of reform under Mahmdd IT
before the time when Helmut von Moltke the elder served as an advi-
sor to the sultan in the late 1830s. He participated in the subjection of
Rumanian rebels in the revolution of 1848, in the harsh repression of
Bosnian Muslim rebellions in 1851, and in Montenegro [Karadagh]
in 1852.%° He became the supreme Ottoman commander [serddr-i
ekrem, as in the title of his biography] in the Crimean War, in which
he held a status honored by both Ottoman and British/French officials
and officers. ‘Omer’s defeat of the Russian army at Silistria, later the
subject of a stirring patriotic poem by Namik Kemal, placed him in
good stead with both groups of officials.?’” He moved with the Otto-
man army to the Crimean front in 1855, after the Ottoman force on
the scene there had disgraced itself at the battle of Balaclava in Octo-
ber, 1854. Late in 1855, he commanded the ill-fated expedition into
the Caucasus to relieve the Ottoman garrison besieged in Kars, but
the expedition fell apart due to severe winter conditions in Georgia.”®
After the Crimean War, “Omer Pasha served as the Ottoman governor
of Baghdad and later commanded the Ottoman army of Crete in 1866-

*[Ahmed] Cevdet Pasha, Tezdkir I-12, Cavid Baysun (ed.), (Ankara: Tiirk
Tarih Kurumu, 1953), I, pp. 12-14; Dr. K. Erinnerungen, pp. 18-34,

¥'Captain J. A. Butler, Journal of Captain J. A. Butler at the Siege of
Silistria, 1854, National Army Museum, London, 7402/129; S. 1. G.
Calthorpe, Letters from Headquarters; or, the Realities of the War in the
Crimea (London: John Murray, 1856), I, pp. 51-82; the Polish account of
this campaign by Michal Czajkowski (Mehmed Sadyk Pasza), Moje
Wspomnienia o Wojnie 1854 Roku [My Reminiscences of the War of 1854],
J. Fijalek, ed., (Warszawa: Wydawnictwo Ministerstwa Obrony Narodowej,
1962), pp. 56-62 has much merit; [Ahmed] Cevdet Pasha, Tezdkir 1-12, Cavid
Baysun, ed., (Ankara: Tiirk Tarih Kurumu, 1953), I, pp. 28-29 like most
Ottoman and Turkish accounts discusses chiefly diplomatics, and military
strategy [shevk iil-ceysh]; Namik Kemal, Vatan yahut Silstre, Mustafa Nihat
Ozon, ed., (Istanbul: Remzi Kitabevi, 1961).

%L aurence Oliphant, The Trans-Caucasian Campaign of the Turkish Army

under Omer Pasha, A Personal Narrative (Edinburgh: William Blackwood
and Sons, 1856).
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1869, when he was credited with a brutal suppression of the Cretan
. s ﬂ.29

ms};ﬁj i?;lsfonnation of Michael Lattas into ‘Omer Pasha imtfolved
the creation of new identity, and thus one can say that the subject of
this discussion was genuinely a self-made man in the sense of the
nineteenth century, though, rather than stepping forward {nto a world
of new ideas, or developing social currentg he moved into an am-
biguous social climate where the new society .belon'ged to Greeks,
Jews, or Armenians, and where the Ottomaq ruling ehFe had no other
definition than an archaic one fashioned in the period befpre the
Tanzimat from the fourteenth to the early glneteenth centuries. He
made himself into an Ottoman general within the strlfgly prescribed
perameters of the old household system of patronage.-

IV. OTTOMAN MEMOIRS

The foregoing discussion has demonstrated twc') of the many as-
pects of social and psychological change in the nineteenth century.
The question of the emergence of individualism ml}st- be explored
further from innumerable angles. The chief characteristic of the syn-
drome is that no single characterization could haye fit a‘ll or even most
personalities. One assumes, however, that any dls.cussmn of mgdern-
ism or reform in the Ottoman Empire must c0n81de}' the question of
individualism. How could one even conceive of social _reform where
individual commitment to self-definition or self—cxieatlon was lack-
ing? Even from a purely literary vantage point, the x.nne_teenth century
was a vast desert with sparse vegetation when considering the field f)f
biographical and autobiographical literature. A study of persgnal lit-
erature in this era of Ottoman history thus resembles a long journey
into the Empty Quarter. Such lack of commitment to the writing and

»Dr. Koetschet, Erinnerungen, pp. 235ff.; William Stillma-n, American
Consul in a Cretan War: William J. Stillman, George G: Arnakl's, ed., ’(Aus-
tin, Texas: Center for Neo-Hellenic Studies, 1966) [reprint of Sul]man sjl“h_e
Cretan Insurrection, with additional information, comn"}entarles, an‘d bibli-
ographies]; Pandelis Prevelakis, Créte Infort.unée: Chronigue du soulévement
crétois de 1866-1869 (Pierre Coavoux, Paris, 1976), pp- 1_44-172. B

0An interesting discussion of the changes occuring in late trad.ltlonal
scribal elites in the Ottoman Empire is to be found in Carter Vaughn Findley,
Ottoman Civil Officialdom: A Social History, (Princeton, NI, 1989), espe-
cially pp. 40-86, 281-288.
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publishing of personal literature also indicated that social life in the
Ottoman Empire did not encourage a culture of individualism which
might also have produced a cadre of energetic and committed reform-
ers. In the end, how could society, government, and the personal life
be reformed when at best a dozen persons had any concept of what
individual commitment meant? The answer must be in the negative.
Did Ottomans of Turkish, Muslim origin form themselves into self-
made men? To some degree, the answer to this question must be yes.
The devshirme system of the fifteenth and sixteenth centuries took
Christian peasants and transformed them into Muslim soldiers. This
training of elite soldiers and administrators obviously involved a trans-
formation of identity, but only permitted these slave soldiers and offi-
cials to become self-made within a strictly defined social pattern -
that is, they could achieve honors and success on their own merits as
long as they served the sultan and remained obedient, without devel-
oping radically unique thoughts of their own. The sultan and other
non-devshirme officials and leaders defined the cultural horizons of
any person serving in the Janissary corps, or as a scribe functionin gin
the palace. In other words, the slave so transformed from Balkan or
Anatolian Christian to Muslim Turk did not make his own identity or
create his own intellectual horizons in the manner of Herbert Spen-
cer, but could participate in a cultural activity only within the courtly
setting already defined by centuries of mirror-for-princes literature
and traditional court poetry. Traditional Ottoman elite households
maintained an intellectual, cultural, and literary environment which
might be considered conventional and conformist. Individuals asso-
ciated with these households down through the Ottoman centuries
did not write autobiographical literature as a rule, and what letters
and documents they wrote and compiled followed a standard pattern
in which the personal world view found no direct expression. A very
abstract and almost-baroque ideal of literary composition created an
image of complicated and crowded proportions. The supremacy of
technical perfection over meaning and content made any personal
expression difficult to fathom from the standpoint of individual in-
tent. The abstract, almost maze-like complexity of literary expression
protected the writer from political censure or even execution conse-
quent upon too frank an expression of his views. The appearance of
memoirs even in unpublished manuscript form during the nineteenth
century suggests that this literary culture was changing, though even
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these memoirs were written in a scaled—down'ver.sion of thf: old ba-
roque-like style. Individualism continued to h.1de 1t'self bf:h.md an al-
most impenetrable mask of imposed conventionalism. This cultural
conservatism survived well into the nineteenth century. .
Almost no memoirs appeared in the pre—nineteenth—cfanltury Islarfn(:
tradition. The Central Asian emperor Tamerlar'le [Temur—i Léng, d?‘efl
1405] was reputed to have written his memoir, the Tuzik-i Tenjmrz,
but, it has been proven that this autobiography was a forgery written
after his death. Temiir’s descendent, Babur, Who‘becgme emperor of
[ndia in the 16th century, wrote his memoirs, as did his grand-daugh-
ter Gul-Badan Beglim. In Persia, the king Tahm:ésp [ruled 15-24- 1 ?761
composed an autobiography in imitation of Babgr, The .artlst Sac-hqx
Beg Afshér penned autobiographical verses in his treatise on paint-
ing. In the Ottoman Empire, no sultan or high ﬁgure of state left mem-
oirs, except for individuals who fled the empire. The Polish Memmrs
of a Janissary, written in the late fifteenth century by -Konstamn
Mihailovic, seem more like a survey of the Ottoman En.lpm:: throug’h
the observations of the writer, who had served as a soldier in the sultan’s
bodyguard.*! .
Ottoman personal literature of the nineteenth century could easily
be enumerated in a very restricted space. The avail;?.ble texts canngt
be readily placed in the above categories of discussion. ‘One sees in
Zarif Mustafa Pasha an example of a personality who did not make

3 Attributed to Timir (1336-1405), Tuzik-i Taimir (np: n.p., 1965); Zahir
al-Din Muhammad Bébur, Bidburndma, W. M. Thackston, Jr., f_:d., Sources
of Oriental Languages and Literatures 18, Sources of Turkish L1te1:aturc 16,
(Cambridge, MA, 1993 (Chaghatay text and Persian translation); 1dem.The
Bébur-ndma in English (Memoirs of Babur), Annette Susannal? Beveridge.
tr., (London: 1922, reprinted 1969); idem., Baburndma,; Memoirs of beu:;
Prince and Emperor, Wheeler M. Thackston Jr., (Oxford, 19951; TahmaspAI,
Tadhkira-yi Shith Tahmdsp, (Berlin: Kaviani, 1343/1924); Sadiqi Beg Afshar,
Qéaniin al-Suvvdr, A. V. Kazieva, ed., (Baku: Izdatel’stvo Akademla' Nauk
Azerbaizhankoi SST, 1963); Konstantin Mihailovic, Memoirs of a Jamssar_'y,
Benjamin Stolz, tr., (Michigan Slavic Translations, Ann Arbor, 1975) . While
many Ottoman chronicles written from the late 11th to the early 19t}% cent.u—
ries contain much biographical material about the sultans and tl'_lelr chief
officers, the sultans seem to have preferred writing poetry in classical Qtlo-
man Turkish among which occasional bits and small fragments of autobiog-
raphy might be found.
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for himself a truely individual intellectual or cultural identity. The
story of his upward social movement may be found in his memoirg
[hatiralar], which give a good accounting of patronage [intis@b] in an
Ottoman elite household of the first half of the nineteenth century,
Zarif Mustafa did not become general of the Ottoman army at Kars
through meritorious and skilled service on the battlefield, but throu gh
houshold patronage.’? His memoir summarized his career, and gives
useful information about his governorship of Erzurum [1852-1 854),
and his command of the Ottoman army in Kars [1854]. Yet, his por-
trayal of himself, and others’ descriptions of his activities, especially
as a general in 1854, appear as two totally unrelated individuals, Zagif
Mustafa’ exceedingly corrupt management of the Ottoman army at
Kars caused untold misery for his troops, to the point where thou-
sands died. Supplies needed for the troops — winter uniforms, food,
knapsacks, even new weapons — were sold back to the contractors for
a profit by Zarif Mustafd and his high-ranking colleagues. Soldiers
who died from diseases caused by this general were left on the muster
rolls and reported as alive in order to collect any salaries [on the rare
occasions salaries were paid] or money given to purchase supplies for
them. Bakers, butchers, and other food contractors were paid high
prices, supplied the lowest quality food, and split the profits with the
general and other officers.*® Consequently, Zarif Mustafi made quite
a fanciful portrayal of himself in his memoir by ignoring all the facts
of these activities, and, in fact, by attempting to show himself as an
operative experienced in managing affairs of government and army,
This pose was in and of itself the product of literary conventionalism.
that is, Zarif Mustafa had no interest in portraying his view of reality,
he merely wished to create a conventionalized biography which gave
the appearnce of good order and success. His autobiography consti-
tuted through its conventionalism an adherence to traditional annalis-

*#Zarif Mustafa Pasha, “Zarif Pasha’nin Hatirati, 1816-1892” (Memoirs
of Zarif Pasha), Enver Ziya Karal, ed., Belleten, IV (1940), 448-473 recol-
lects his career up to the point when he became the vali, or governor of
Erzurum.

*Document after document written by General Williams to the British
ambassador and others demonstrates in detail the corrupt schemes of the
pasha. See: Papers Relative to Military Affairs in Asiatic Turkey, London:

Presented to Both Houses of Parliament by Command of Her Majesty, 1856,
pp. 1-100.

Reid: Psychological Perspective in Personal Literature 81

ic formulas reaching back into the Ottoman chronicle trad-ition. He
defended his ignominious behavior and shameful. defeats in battles
with Russian forces by holding firmly to the ideal image of the Otto-
man political and military leader created over the.: centuries by courtly
writings. This memoir differs from the older tr_admon only in the sense
that he has reduced the chronicle to an autoblography ‘wntten t(? jus-
tify himself, and in this change may be seen the_begmnmg of an.ll"ICI:J
nation toward individualism provoked by a serious pergoqal crisis.’
Other Ottoman memoirs and biographies pursued a similar course.
The authors of these works also followed convention i1:1 r_ecord1ﬂng
their life histories. The biographies written by Namik Kemal in Evrig-
i Perishdn idealized the Ottoman and Middle Eastern pa§t, built }lpon
the conventions of biography found in Ottoman and Arabic chronicles,
but additionally drew inspiration from the medievalism of v?fest Euro-
pean Romanticism in doing so. His four biographies 0011.51dered the
lives and careers of three Ottoman sultans and the Ayyiibid Saléh al-
Din [Saladin].?® Two generals from the Russo-Turkish War of 1877-
1878 also wrote memoirs regarding their commands of the Balkan
and Anatolian armies. Siileyméan Hiisnii Pasha and Ghézi Ahmed
Mukhtar Pasha both left autobiographical material in abundance, but
publication, like the memoir of Zarif Mustafd, came only very la.te.
The ‘Umdet iil-Hakd’ik of Siileymén Hiisnii did not appear in print
until 1928. This work was primarily a military history of the 1877-
1878 war by the commanding general whole lost most of its mgjor
battles. In addition to this work, Le Fauré published the proceedings
of Stileyman’s trial for treason after the war, with depositions by the
unfortunate general and by many senior and junior Ottoman and Othf?l‘
officers. Materials relating to Ahmed Mukhtéar Pasha are also plent.1—
ful including memoirs entitled Sergiizesht-i Hayatimin. Many of his
official dispatches and military telegrams from the Anatolian war also
appeared in print long after the war had ended. Thef Ottoman geneﬂral
Kecheji-zade Izzet Fiad Pasha, who had been a major-general [ferik],

37Zarif Mustafa Pasha, “Zarif Pasha’nin Hatirati, 1816-1892" (Memoirs
of Zarif Pasha), Enver Ziya Karal (ed.), Belleten, IV (1940), 473-484 de-
scribes his governorate and 484-494 records his command of the army at
Kars.

Namik Kemal, Evrdg-i Perishdn (Istanbul: n.p., 1288/1871-1305/1887).
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also left a memoir of the 1877 war.*

Autobiographical writings or letters of non-military figures, includ-
ing the sultans,” were even rarer than military memoirs. Namik
Kemal’s collected correspondence was published only in 1967 . This
rather slim collections of generals, kings, and poets pales by com-
parison with Greek autobiographies at the time, and with west Euro.
pean personal literature of all types. The imbalance was not due to the
higher rate of illiteracy in the Ottoman Empire, but rather to the low
esteem accorded to the individual in such matters as self-expression
or active intellectual or artistic life. This lack of respect for personal
writings and self-expression had been a factor of almost all pre-mod-
ern cultures, but the question remains: did this unwillingness to ac-
cept the personal dimension mean something greater?

In premodern cultures in general, the personal life of the common
person was equated with the degeneration of the spiritual existence
and extreme sinfulness. Carnal existence meant a life caught between
Heaven and Hell in which the average human felt trapped and con-
fused. Only piety and attention to the religious life could elevate hu-
man existence beyond the degradation of a mere carnal existence.

**Ahmed Mukhtar Pasha, Sergiizesht-i Hayatimin [Events of My Life],
(Istanbul: 1328/1910-1911), part of which is published in Gazi Ahmet Muhtar
Pasha, Anadolu’da Rus Muharebesi, 1876-1877 [The Russian War in Anatolia,
1876-7], 1, Enver Yasharbash, ed., (Istanbul, 1985) which volume also in-
cludes Mukhtér’s military correspondence. See also Rifat Ucgarol, Gazi Ahmet
Muhtar Pasha (Askeri ve Siyasi Hayati) Bir Osmanli Pashasi ve Dénemi
[Gazi Ahmed Mukhtar Pasha (His Military and Political Life) An Ottoman
Pasha and His Era], (Istanbul, 1976). Miishir Siileyman Pasha, Tarikh-i Kismi:
Umdet iil-Hakdik (Istanbul: Askeri Matbaa, 1928), 6 volumes. Amedée Le
Faure, Procés de Suleiman Pacha avec portrait et carte, (Paris: Garnier Fréres,
1880). Kegeji-zade Fiad, Kdchir Yilan F lirsetler, 1293 Osmanli-Ris Sefer?
Hakkinda (Istanbul: Matbaa-i Ahmed Ihsén, 1325/ 1907-1908). Though writ-
ten at an earlier date, none of these memoirs or collections of letters ap-

peared in print before 1908.

Y Abdiilhamid II (Sultan), Siyasi Hatiratim (Political Memoirs) (Istanbul:
Dergah Yayinlari, 1974).

*Namik Kemal, Namik Kemal’in Husiisi Mektuplari [The Personal Cor-
respondence of Namik Kemal], Fevziye Abdullah Tansel, ed., (Ankara, 1967-

1986, 4 volumes), volume 1 has letters dating from 1865-1876, with many
interesting personal items.

Reid: Psychological Perspective in Personal Literature 83

The Ashchi Dede memoirs illustrate the thought worlc.l of an Otton_manl
official who belonged to both the Mev]gvi anc'i Nakshibendi mysu.cfa
orders.” Mystics allowed much more dlscussmn_of the pgrsgnal :1 €,
though usually did so in very general terms,*” while Islamlc llterad1st,;s
reduced the personal life to a severe coc.le of behava‘or governed by
rules for every occasion, outside which htt.le was of mtlerest 'Wlth re-
gard to the personal life. If the personal existence and its chlef.corq—

onent free will were thus viewed as burdens for th.e human being, it
is likely that any attempt to glorify the personal existence would r}]lqt
follow logically from such a perceptual stance. To suggest that t is
removal of the human from center stage represen.ted' a dehumaniza-
tion of the person might be going too far,.except. in instances where
the religious tradition equated humanity with bestlal%ty, or understoqd
human existence to be more than carnal degeneragon, but rather in
the manner of the Manichaean extreme as being evil. Greek memoirs
of the revolution symbolized a rejection of the premodern tradition,
whether Greek Orthodox or Ottoman, and the movement of a more
humanitarian understanding to center stage next to Gre.ek'Orthodox
religion. The appearance of the few Ottoman memoirs within the con-
text of rejection of the personal existence as an important factor de_m—
onstrated that a similar process was evolving in the Ottoman Empire,
only at an extremely slow pace.

V. CONCLUSIONS
By way of conclusion, it must be urged t!lat thp reader avoid over-
simplification of the issues discussed in this a.rtlcle. Mu<.:h more re-
mains to be said, and many personalities remain unexamined. These

¥0n the influence of piety in the lives of the average Ottoman, see tl.-le
discussion of Carter V. Findlay, Ortoman Civil O)fﬁcialdom:"A Social AHfS_
tory (Princeton, NJ, 1989), specifically his disc.ussion Of'AShChl Dede Il?lrahlcrln
Halil (1828-ca.1910), pp. 148-150, 178-187. Findlay rehed_upon ASAhChl De e
Ibrahim Halil, Risle-i Terciime-i Ahvél-i Ashchi Dede-i Nakshi-Mevlevi,
Istanbul Universitesi Library, Turkish Manuscripts, TY3222; and TY7S,

0.

TY‘T":;: ?{?ﬁmi’s metaphorical discussion of the free will as a heavy 193d
borne by a camel on his saddle [pdldn] which was beﬂst flropped, re]easing
the bearer from the burden of existence: Jalal al-Din Rimfi, The Mathnaw: of
Jaldlu'ddin Rimi, B.J. W. Gibb Memorial Series, N. 8.1V, 5 (Leiden, 1953),
pp. 283-284, lines 210-220.
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two have been discussed primarily as a means of demonstrating a
contrast between the seventeenth and the nineteenth centuries. N
“type” should ever become an absolute, only a useful means of un-
derstanding some part of the vast diversity which confronts the re-
searcher attempting to read about and delve into the personal liveg
and careers of individuals living in any historical society. Research of
humanity must always place human self-expression ahead of the
researcher’s theories, and this imperative of scientific research makeg
evaluation exceedingly difficult.

Observation of the literary cultures encouraged by both of the ways
discussed above gives clear evidence that societies Or communities
dominated by the archetype produced literature and art marked by
allegory, metaphor, and conventionalism in which the individual ap-
peared only infrequently as a operative. Societies where individual-
ism dominated did not entirely abolish allegory, metaphor, or con-
ventionalism in creative genre or expression, but also gave rise to
either a greater literature of irony, Realism and Naturalism, and a host
of other forms. Allegorical and conventional literature usually resisted
any tendency for the individual expression of one’s own ideas or one’s
own unique life story, understanding the individual as symbol of a
vaster being or system. This article has not attempted to extend liter-
ary discussion beyond personal literature, that is, letters, diaries, au-
tobiographies, and biographies, except to present a view of personal-
ity in pre-eighteenth century literature where personal writings either
failed to survive, or were considered insignificant,

One sign of an age of individualism is the existence of a vast per-
sonal literature both in the form of unpublished personal writings,
and in formal publications. Any concerted effort to study the existen-
tial life of the nineteenth century must rely upon the literature of per-
sonal expression, whether in the form of letters, diaries, memoirs, or
biographies. No need exists to give an extensive definition of each
category of literature here. Such literary remnants are at once the pri-
mary sources of the personal life in historic eras, while suffering from
severe limitations as windows into the personal life at the same time. "

Private archives, the most direct and fertile of sources con-
cerning private life, are distributed unequally across dif-
ferent social classes, and access to them, as well as the
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likelihood of their preservation, is a mgtter (?f chance. Pri-

vate records survive only when there is su1tab_le storage,

an interest in maintaining the memory of ear]{et genera-

tions, a notoriety that transforms private papers into reh;s,

or a curiosity on the part of descende_mts fascinated by h}1s-
tory or genealogy. At present there 1s a tendency.to value
these family treasures highly [in F.rar_lce]. Yet Prwate .et-
ters and such personal literature as diaries, autoblographleg,
and memoirs, though precious testimqny, do not COI'IS.tl—
tute true documents of private life. Their contents are ¢f:—
tated by rules of propriety and a need for self—dramatlzd-
tion. Nothing is less spontaneous than a }ette_r, nothmg less
transparent than an autobiography, which is designed tlo
conceal as much as it reveals. Nevertht::less, the subtle
stratagems of camouflage and display bring us at least to
the gateway of the fortress.

Despite the flaws inherent in this pe}rsonal literature, no hothlt.ar \:lfa:i
remains for understanding the life continuum of persons wdo 1vte "
historical times. Some might find the desn*e.to understan plas p :
sonal lives a repugnant endeavor, but t_o avoid the attempt ; sg run
the risk of ignoring the existential significance of the .p.ast. olzjg;]ozie
the individuality and complexity of past‘personal identities cou ft:_a r;
as in the manner of the deconstructionists, to the erroneous]?rea Plot
of one’s own identity as the only valid conc‘ept ,of persona ity. Pas
identities bring one to the full awareness of time’s 11m1tgt1c:gs ?:llezz:
ery generation and individual. The significance of ;)Norklmat :d S
ing of past personal identities must not, ’t’herefore, e re Tg g o
obscurity to which all things “personal. were previously red g : a,;
but must be understood as one of the chief factors mn any study o
historic culture, society, or civilization.

“Michelle Perrot, “Introduction,” A History of Private Life, Frml?:j 1r]he F me:
of Revolution to the Great War, Michelle Perrot (ed.), Arthur Goldhammer,

tr., (Cambridge, MA, 1990, pp. 3-4.



